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The report on Christian Zionism is 
essential and timely research to 
unpack one key driver, among others, 
that contribute a distinctive form of 
Islamophobia that is connected to 
theology and religious discourses 
centering on Palestine. Moreover, the 
current strong relationship between 
several evangelical groups and 
Zionist organizations has made it 
possible to unleash political pressure 
in the US that shields Israel from 
accountability for its continued 
violations of international law.  The 
report is intended to generate the 
needed conversations on how 
Christian evangelical groups and 
others play a role in preventing the 
actualization of peace, justice, and 
dignity for the Palestinians.  Not 
to imply that this is an exclusively 
Christian problem; on the contrary, 
the Center’s future research intends 
to focus on the emergence of 
Muslim or Islamic Zionism, which 
articulate relations with Israel based 
on a distorted religious discourse 
that rationalizes normalizations of 

relations at the expense of Palestinian 
rights.  Lastly, the report’s discussion 
on Christian Zionism should not 
distract the reader from the positive 
work, advocacy and engagement 
with Palestinians by many churches 
and religious institutions in the US.
 
As a geographic and contemporary 
issue, Palestine is entangled in 
every aspect of American and 
European domestic and global 
discourses, which covers the socio-
political, military, economic, and 
religious imagination.  American 
and European relations to Palestine 
are centered on their long-standing 
support for Zionism and the state 
of Israel.  Zionism, a secular political 
movement born in the 19th Century, 
emerged onto the world stage as 
a result of a complex set of socio-
political, economic and religious 
factors that were unique to 19th 
century Western and Eastern 
Europe; this then was implanted 
in Palestine as a junior partner to 
British colonial plans in the Muslim 
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world.  At times, separating the 
American and European interests 
and entanglements in Palestine 
from that of Zionism and the state 
of Israel is nearly impossible since 
the relationship between them 
is both ideologically constitutive 
and productive.  Critically, western 
Christianity, both institutionally and 
theologically, is implicated in the 
global colonization project and for 
rallying support in the postcolonial 
era to maintain and extend political, 
economic, and religious power 
disparities and hegemony.  Simply 
put, Palestine is facing a settler-
colonial project. Christian Zionism 
played a significant role in the past 
and present in cementing Zionist 
colonization through the constant 
deployment of religious discourses 
to justify the indefensible and the 
illegal dispossession and transfer of 
the indigenous Palestinians.      
 
Religious text, symbolism, and 
rhetoric are never far from Palestine; 
the history of the land and its 
people are the tapestries that 
imperial prophecies, theology, and 
future imagination are written, 
reinterpreted, and implemented.  
Western Christian imaginary and 
histography is never far away 
from Palestine and colonization.  In 
reality, the Palestinians, Zionist Jews, 
Arabs, and Muslims appear as mere 
supporting actors in a theater piece 
about their own lives, but it is written 
and acted to bring about the only 
“real” history, theology and meaning, 
the Western Christian world, for 
none other exist or are allowed to 

exist.  Palestine was colonized first 
by Great Britain, which deployed 
religious discourses in the lead-up to 
the conquest, and in the aftermath 
and then European Zionism was 
given the needed access to building 
a “homeland” under the British 
Mandate’s protection. 
 
Palestine’s colonization began in 
earnest toward the end of the WWI. 
The Ottoman army withdrew its 
troops and surrendered Jerusalem 
to the British command on the 8th or 
9th of December 1917 with a letter 
from the city’s governor: “For the 
past two days, bombs are raining of 
Jerusalem holy to all communities. 
Therefore, the Ottoman Government, 
in order to safeguard the religious 
places from ruin and destruction, 
has withdrawn its forces from the 
city and has commissioned officials 
to take care of the religious places 
like the Holy Sepulcher and the Aqsa 
Mosque. Hoping that your treatment 
will also be similar, I am sending this 
paper with Husain Bey al-Husain, 
deputy mayor of the Jerusalem 
Municipality.” (‘Isa al-Safari, Filstin 
al-Arabiya, p. 27) Two days after the 
Ottoman’s surrender of Jerusalem 
to safeguard it from destruction, 
General Edmund Allenby entered 
the city on foot through the Jaffa 
gate while declaring on this historic 
occasion: “The wars of the crusades 
are now complete.” (Eitan Bar-
Yosef, p. 17) Allenby’s reported 
statement is such a powerful 
indicator that the British considered, 
at least rhetorically, their arrival in 
Palestine and entry into Jerusalem 

as a continuation of and bringing 
into a “successful” conclusion the 
crusades.  The then Prime Minister 
of the United Kingdom, David Lloyd 
George, described the capture of 
Jerusalem as “a Christmas present 
for the British people,” and making 
sure to direct Allenby to take the 
city before the Holidays per Cabinet 
instruction. (Eitan Bar-Yosef, Journal 
of Contemporary History, p. 86)
 
Allenby’s statement and referencing 
of the Crusades was not isolated 
or unique, as illustrated by several 
British press and book publications. 
The Punch’s main caption on 
December 19, 1917, declared “The 
Last Crusade” showing “Richard 
Coeur de Lion looking down towards 
Jerusalem and nodding contentedly, 
‘My dream comes true!’” (Eitan Bar-
Yosef, Journal of Contemporary 
History, p. 87) The British press 
was initially instructed in a “private 
and confidential” memo dated 
November 15, 1917 not to refer to 
the “military operations against 
Turkey in any sense as a Holy War, 
a modern Crusade, or anything 
whatever to do with religious 
questions,” but moved very quickly 
in a short period after the instruction 
and started to center religion while 
discussing the Occupation of 
Jerusalem. (Eitan Bar-Yosef, Journal 
of Contemporary History, p. 87). 
From the government’s point of 
view, the reason for the memo was 
to prevent any possible friction with 
Muslim troops recruited from British 
colonies to fight in the war as well 
as the alliance with Sharif Hussein 

of Mecca against the Ottomans. This 
“private and confidential” directive 
was very quickly set aside as the 
article from The Punch above shows. 
However, more importantly, the 
British Department of Information 
began to use the term “crusade” 
and convey very distinctive religious 
and historical connections to earlier 
periods. 

In a telegram wired from Palestine, 
the British information office 
mentioned, “two of the commanders 
who have played a great part in 
the South Palestine campaign are 
descended from knights who fought 
in the wars of the Crusades.” (Eitan 
Bar-Yosef, Journal of Contemporary 
History, p. 88) Also, the Department 
of Information a few months after 
the conquest of Jerusalem “released 
a 40-minute official film entitled 
The New Crusades: With the British 
Forces on the Palestine Front,” 
which once again articulated the 
adventure in the region though 
religious terms. (Eitan Bar-Yosef, 
Journal of Contemporary History, p. 
88) Furthermore, in the period after 
WWI, a large number of published 
books had the Crusades incorporated 
into them: “Khaki Crusaders (1919), 
Temporary Crusaders (1919), The 
Modern Crusaders (1920), The Last 
Crusade (1920), With Allenby’s 
Crusaders (1923), and The Romance 
of the Last Crusade (1923).” (Eitan 
Bar-Yosef, Journal of Contemporary 
History, p. 87) 
 
Eitan Bar-Yosef correctly observes 
that the British government’s 
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effort was consciously staged 
“as an exercise in propaganda, 
shaped, filtered, and capitalized 
on in order to enhance the nation’s 
morale.” (Eitan Bar-Yosef, Journal 
of Contemporary History, p. 88) 
This observation also aligns with 
the actual Crusades period’s 
effort; then efforts were intended 
to construct Europe’s identity in 
the face of fragmentation, internal 
disunity, and the contestation of the 
Catholic Church’s authority. What 
is essential to note in the framing 
of the campaign in Palestine is the 
extensive use of religious terms and 
the viewing of it as a continuation of 
the earlier Muslim-Christian conflicts 
despite the claim of fighting the 
Ottoman a on secular anti-religious 
modernity.  A similar account to 
the British press and Allenby’s 
comes from Tariq Ali citing the 
account of the French commander 
Gouraud supposedly traveling to 
Saladin’s tomb upon entry into 
Damascus, it is reported he kicked 
it and proclaimed: “’The Crusades 
have ended now! Awake Saladin, 
we have returned! My presence 
here consecrates the victory of the 
Cross over the Crescent.’” (Tariq 
Ali, The Clash of Fundamentalisms: 
Crusades, Jihads and Modernity, p. 
42).  Religious epistemology was 
present all along in the Palestine 
campaign. The debates in London, 
France, and other Western capitals 
focused on supporting Zionism as a 
way to reconstitute the Jews in the 
Holy Land and as re-enactment of 
ancient history to prepare the ground 
for Jesus’ Second Coming.  

Even the drawing of the borders and 
the discussions concerning what 
constitutes Palestine were framed by 
re-reading and affirming the biblical 
narrative relating to the ancient 
Jewish polity in Canaan’s land as an 
attempt to recreate it. Furthermore, 
the modern colonial borders were 
projected from the ancient biblical 
period; contemplating what 
defensible borders should look like 
based on how and why the earlier 
polity failed as a result of attacks 
from the north and how it was 
defeated. In the British government, 
debates and discussion arose about 
the Golan Heights and why it was 
critical to include them in the newly 
crafted state to prevent history from 
repeating itself through an attack 
from the north. Thus, this establishes 
that the western reading of the Bible 
was present in the debates, and that 
the colonial discourses in Palestine 
were written through the biblical 
lens. Colonizing Palestine begins 
first as a western epistemic followed 
by direct British conquest and 
French, European, US, and Russian 
powers consent and approval for 
dispossessing the Palestinians and 
granting their land and country 
to the Zionist; this is a modern 
re-enactment of ancient biblical 
narratives and preparation of the 
ground for the Second Coming.
 
Significantly, the birth of Christian 
Zionism can be traced to this 
formative period and the emergence 
of Dispensationalist theology in the 
mid 19th Century. The teachings 
and theology of John Nelson 

Darby provided unique views on 
eschatology and ecclesiology, which 
became widely used in the United 
States through the works of D. L. 
Moody, and Cyrus Scofield’s 1909 
Reference Bible.  Theology in service 
of policy is not new, and this was yet 
another example where the religious 
text was mobilized to serve such a 
role.
 
Indeed, Dispensationalist theology 
played a significant role in shaping 
the American mainline Christian 
denominations view and eventual 
embrace of Zionism, while accepting 
the erasure and silencing of 
Palestinian Christians, Muslims, and 
Jews.  Dispensationalist theology 
was constructed around seven major 
dispensations, which were viewed 
as unfolding progressively whereby 
Zionism and Israel’s emergence 
got connected to the awaited last 
stage: 1. Innocence (pre-Fall of 
Adam-Eve); 2. Conscience (from 
Fall–Noah’s floods); 3. Government 
(Noah–Abraham); 4. Promise 
(Abraham–Moses); 5. Mosaic Law 
(Moses–Christ on earth); 6. Grace 
(the current age of the world); 7. 
Millennial Kingdom (1,000-year reign 
of peace under Christ, which is yet 
to come).  Precisely, the progressive 
nature of Dispensationalist theology, 
which views every period of history-
dependent on the previous era that 
is embracing Zionism by the Church 
and the establishment of Israel, 
is constructed as the needed pre-
condition to bring forth the Second 
Coming.  Here, Israel, Christian 
Zionism and Western colonialism 

gets its marching order and is 
clothed in the highest purpose of all, 
the human being taking concrete 
action to facilitate the return of God 
in “the flesh” to the earthly plane and 
the ushering-in of a 1000 year reign 
of peace with Christ.  Destruction, 
death, wars, displacement, and 
every other consequence are an 
acceptable price or pre-condition 
to be offered to give birth to this 
Seventh Stage.
 
Dispensationalist theology gives 
rise to Zionist colonial geography 
over Palestine and the need to 
reconstitute “Greater Israel” as the 
stepping-stone for re-emergence 
of Christianity, the Kingdom of God, 
or more accurately, the centering of 
rapture theology and eschatology 
in political discourses.  In recent 
history, Dispensationalist theology 
has receded and no longer has sway 
over mainline Christian Churches 
in the US and Europe; however, it 
has found re-articulation within 
Evangelical circles, and the utilitarian 
alliances struck with Zionism and 
Israel serve domestic and global 
interests.  Evangelicals support for 
Israel builds upon mainline Christian 
churches. Dispensationalist theology 
is still lurking from the 19th and 
20th-century writings as evidenced 
by the massive rise of membership, 
and the intertwining of speculative 
rapture theology and millenarism 
with the unfolding of complex 
global political events.  Moreover, 
September 11, 2001, and the wars 
in Iraq and Syria provided fertile 
ground for the strong re-emergence 
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of a rapture and millenarism mega-
churches and movements that 
worked to explain geopolitical events 
through theological discourses that 
centered Christian Zionism, Israel 
and utilization of Islamophobia.          
 
Christian Zionist expressions of Love 
for Zionist Jews is done to bring about 
the Second Coming and loathing 
Muslims is for Christian future 
horizons to unfold globally, which in 
both accounts are the pinnacle and 
drivers of theologically constructed 
anti-Semitism and Islamophobia.  
In both cases, Christian Zionism 
uses distorted and erroneous 
theology to express concern for 
Jews. At the same time, both cases 
instrumentalize the contemporary 
relations with Zionism and the State 
of Israel, in reality to consolidate an 
insidious affirmation of self-love, 
which if it comes to pass will lead 
to the death and genocide of most 
Jews and the conversion of the rest 
to Christianity, while Muslims are to 
be eliminated.  Speculative theology 
preparing the ground for genocide is 
the new version of manifest destiny 
and Whiteman’s burden that uses 
the Jewish and Muslim subject to 
envision and bring forth a future 
Christian dominance era.  Nothing 
is wrong with self-love, but since 
one of the main pillars of normative 
Christian theology is love, then its 
utilitarian use by Christian Zionism 
to construct a false love of the other 
to drive self-benefits puts the whole 
theological foundation into question.  
Thus, Christian Zionism’s loving and 
support of Israel and Zionism is not 

founded upon loving and supporting 
Jews for being Jews, or for Zionism 
as a political movement seeking a 
“homeland” in Palestine; instead, it 
is an affirmation of the singularity 
of Christian theological worldview 
and assertion of political hegemony 
in the here and now while waiting 
for the total domination of the world 
through the idea of the Second 
Coming. 
 
Importantly, to contextualize the 
critique offered here of Christian 
Zionism, rapture, and millenarism 
theologies, is that their focus is 
on power and domination of the 
world while using the backdrop of 
an expected Second Coming as the 
vehicle to achieve it.  The critique 
offered here is not of Christianity 
having or making universal claims 
or theological articulation of the 
Second Coming. Instead, it is the 
immediate translations of the 
ideas into geopolitical policies that 
have had and continue to have 
profound destructive impacts on the 
Palestinians, first and foremost, then 
Jews, Arabs, Muslims, and Western 
Christians themselves.   Being 
mobilized to support immoral and 
unethical engagements in Palestine 
and other parts of the Muslim world, 
Western Christianity’s support for 
war footing and interventions gets 
erroneously framed on high spiritual 
and theological ideas, which only 
further undermines religion and 
theology in society.  Support for 
Zionist conquest and colonization 
of the Holy Land and its geography 
is constitutive of Christian Zionism 

theology that then gets articulated 
politically and is always urging for 
the unconditional support for of 
Israel no matter what it does, while 
simultaneously pressing Congress 
and Senate members as well as the 
White House to maintain Israel as a 
close and uncontested ally. 
 
Setting aside relations with 
Muslims, the question to Christian 
Zionists is where they stand on 
Palestinian Christian’s rights to 
self-determination, sovereignty, 
and statehood, considering that the 
Palestinians did recognize Israel’s 
right to exist. However, so far, no 
reciprocation has occurred.  The 
constant questioning of Palestinians 
on whether they recognize Israel’s 
right to exist is a fictitious question 
intended to shield Israel from critique 
and frames it as a victim of Palestinian 
intransigence and rejection while 
allowing its continued expansion 
to actualize the Biblical narrative 
at the center of its theological 
understanding.  Furthermore, the 
strong relations and advocacy within 
the organized aspects of Zionism in 
the West make it possible to drive 
stronger Islamophobic discourses 
based on theology.  This transforms 
the sacred space and teachings into 
instruments of racism, oppression, 
and interventionist policies abroad.  
 
The report in your hands is 
intended to generate conversations, 
foster open debate, and inspire 
people to examine their views on 
Palestine and the role it plays in 
shaping Islamophobic discourses 

in contemporary America.  The 
Palestinian struggle against settler 
colonialism has been used by 
Christian Zionists and segments of 
the organized Zionist movement 
to drive Islamophobic discourses 
in the US and the time to address 
it is more urgent today than at 
any other time in the past.  Wrong 
theology is destructive and 
undermines the foundation of 
religion in an increasingly complex 
and diverse world.  Silence is no 
longer acceptable in the face of the 
unfolding calamity in Palestine, and 
religious leaders and institutions 
should be at the forefront of bringing 
about the needed transformative 
decolonial change.
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In the United States today, agonistic 
attitudes toward Islam and Muslims 
are prevalent for all to see. However, 
few Americans know of the way 
in which these trends are as old 
as the Republic itself. This report 
aims to illuminate how anti-Muslim 
animus in America is not simply a 
product of ignorance or the fear of 
the unknown, but a phenomenon 
driven by the history of our country 
that, through its evolution, has found 
its newest home in the ideology 
of Christian Zionism. As Chrissty 
Stroop wrote for Foreign Policy, in 
“America’s Islamophobia Is Forged 
at the Pulpit,”1 the very pulpit is 
where blind support for the state of 
Israel is bred.

1     Chrissy Stroop, “America’s Islamopho-
bia Is Forged at the Pulpit – Foreign Policy,” 
accessed January 25, 2020, https://foreign-
policy.com/2019/03/26/americas-islamopho-
bia-is-forged-in-the-pulpit/.

Such analysis is of importance in 
today’s world as Christian Zionism 
firmly centers in the policies of 
Trump and Netanyahu alike. In 
several instances, the impact of this 
American Christian support is more 
than that of American Jews.2 Political 
alliances of this sort do not emerge 
from thin air, nor do they arise out 
of a love for Abrahamic brethren. 
Instead, they have deep historical 
roots, and are driven by end time 
eschatology. It is important to clarify 
that this paper’s focus is Christian 
Zionism’s influence on American 
politics, rather than an assessment 
of Zionism itself.

2     Jennifer Rubin et al., “Opinion | The Schisms in 
Israel’s Support Structure Are Widening,” Washing-
ton Post, accessed January 25, 2020, https://www.
washingtonpost.com/opinions/2019/08/23/schisms-
israels-support-structure-are-growing/.

Introduction
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Before diving into the history of 
the Christian fostering of Zionism, 
we must define the main term 
of discussion. Faydra Shapiro, 
the Executive Director for the 
Israel Center for Jewish-Christian 
Relations who is affiliated with Tel-
Hai College, describes Christian 
Zionism as “a general label for a 
specific orientation and emphasis 
within evangelicalism that ascribes 
vital theological, and often 
eschatological, importance to the 
Jews living in Israel. Christian Zionists 
are distinguished from evangelicals 
more broadly by their two intense 
and intertwined emphases: Israel 
and the Jews. Christian Zionists 
focus on the Jews and see Zionism 

as a logical extension of their 
evangelical commitment to God 
and His Word. In their reading of 
the Bible, God has decreed a special 
role and status for the Jews sealed 
in an eternal covenant, together 
with a promise to restore them to 
their land. Thus, Christian Zionists 
see their own solidarity with the 
Jews and the modern nation of Israel 
to be paying homage to the God 
of Israel.”3 With such a definition 
outlining the fundaments of Chrisitan 
Zionism, let us turn to the historical 
formation, and transformation of 

3     Faydra L. Shapiro, “‘Thank You Israel, for 
Supporting America’: The Transnational Flow of 
Christian Zionist Resources,” Identities 19, no. 5 
(2012): 617. 

this phenomenon.

Historians trace Anglican Christian 
support for a Jewish gathering in 
Palestine to the ideological origins of 
the Protestant Reformation and the 
Puritans, a set of early Protestants 
vehemently dissatisfied by what 
they believed to be the incomplete 
schism of the Church of England 
from the Holy Roman See. The 
faith’s belief structure was not yet 
codified. Instead, it was primarily 
based on the abnegation of Catholic 
traditions and the rituals of the 
Roman Church rather than on a 
centralized doctrine of religious 
practices. During this age of religious 
transformation, a growing tenet 

that became increasingly common 
among seventeenth-century English 
Puritan circles was support for the 
historically reductive idea of a Jewish 
return to historical Palestine.

Palestine had until then been 
remembered as the Christian Holy 
Land, whose overtaking had been 
thought of as an “unfortunate 
loss to Islam.”4 It is of note how 
such phrasing is embedded with a 
sense of longing, thus pointing to 
the sentiment of a Christian loss of 
historic Palestine to Muslims in the 
seventh century, a wound whose 

4     Regina Sharif, “Christians for Zion, 1600-1919,” 
Journal of Palestine Studies 5, no. 3/4 (1976): 
123–41, https://doi.org/10.2307/2536019.

Definition History
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only salve is the eventual Second 
Advent of Christ. This being said, 
in seventeenth-century England, 
views of Palestine shifted as it came 
to be regarded as the homeland of 
the Jews, whose return to Palestine 
was, according to Old Testament 
prophecies, inevitable for the Second 
Advent of Christ. Puritan support of 
Jewish believers stemmed from the 
idea that because Puritanism was 
doctrinally similar to Judaism, once 
exposed to it Jews wouldn’t hesitate 
to convert to Christianity once 
exposed to it.5 This point is critical 
because it came to underscore not 
only English, but also eventually 
American, Canadian, and Australian 
support for principles that would 
ultimately form Christian Zionist 
political ideology. Such historical 
framework demonstrates how 
Puritan support for a Jewish home in 
Palestine had very little to do with: 
philo-Semitism, as presented in the 
common vernacular of Christian 
support for a Jewish state, or a sense 
of affinity with their monotheistic 
brethren, but instead came from a 
tactical position of wanting to enable 
the Second Advent of Christ.

During the reign of Britain’s James 
I, a group of Brownist Separatists 
left His Majesty’s kingdom for his 
imperial holdings in North America. 
These early settlers started what 
later became Plymouth Colony in 
1620. While British subjects by birth, 
this group of Puritans no longer felt 
capable of exercising their faith in 
England proper and decided to sail 

5     Ibid.

across to establish life elsewhere. 
With them came the Protestant 
prayers for a Jewish home in 
Palestine, and a self-imposed exile 
that would come to be seen as 
a form of kinship between these 
first settlers and Jews, whom they 
thought of as outcasts like them. 
In the words of Richard Slotkin, the 
“self-exile of the English Israel” to the 
northeast would only reaffirm their 
affinity for their scattered Hebrew 
brethren across Europe.6

While Protestant prayers for a Jewish 
gathering in Palestine may have 
been around since the seventeenth 
century, it was not until the 
nineteenth century that nationalism 
adopted a political flavor in the 
United States. Relatively early in the 
century, expressed support came 
from none other than the second 
President of the United States, who 
himself was a descendant of Puritan 
stock. As John Adams wrote, “I really 
wish the Jews again in Judea an 
independent nation. For as I believe 
the most enlightened men of it have 
participated in the amelioration of the 
philosophy of the age, once restored 
to an independent government & 
no longer persecuted they would 
wear away some of the asperities 
and peculiarities of their character 
[and] possibly in time become liberal 
Unitarian Christians for your Jehovah 
is our Jehovah & your God of Abraham 

6     Richard Slotkin, Regeneration Through Vio-
lence: The Mythology of the American Frontier, 
1600-1860 (University of Oklahoma Press, 2000).

Isaac & Jacob is our God.”7 Evidently, 
Adams’s intention in this writing is 
not the promotion of an independent 
nation of international Jewry in 
Judea for the sake of independent 
nationhood. Instead, Adams’s 
reasoning behind this statement 
was two-fold. First, Adams saw 
political autonomy as a panacea to 
the “asperities and peculiarities of 
[the Jewish] character.” 8 This anti-
Jewish sentiment underscores the 
President’s beliefs in the religious 
stereotypes that were replete in post-
Enlightenment Europe, and which 
had influenced American thinking 
at the time.9 Secondly, as made 
equally clear by the text, Adams’s 
fundamental objective in his support 
for a Jewish nation was ultimately 
Jewish conversion to Christianity, 
namely Jewish acceptance of the 
Unitarian Church. The full context 
of this quote, which John Adams 
wrote eighteen years after he left 
office, reads very differently than the 
abbreviated version that is so often 
used to support a contemporary 
American-Israeli alliance.10 

Resultant of these events and this 
context, we have a dynamic in 

7     John Adams to Mordecai Noah March 15th, 
1819 Adams Papers (Microfilm) Real 123, from 
the U.S. Library of Congress. As cited in James H. 
Hutson, ed., The Founders on Religion: A Book of 
Quotations (Princeton, N.J.; Woodstock: Princeton 
University Press, 2007)., 127.

8     Ibid.

9     Ibid.

10     For I really wish the Jews again in Judea an in-
dependent nation. See, “Second US President John 
Adams’s Dream for Israel - The Jerusalem Post,” 
accessed January 25, 2020, https://www.jpost.com/
Christian-News/Second-US-president-John-Ad-
amss-dream-for-Israel-471205.

which religious belief and political 
policy shape each other. As will be 
discussed in this paper, while some 
Christian evangelicals are looking 
to incorporate Jewish traditions and 
empower the state of Israel, these 
actions are means of facilitating 
their religious beliefs concerning the 
Second Advent of Christ. In contrast, 
more often than not, Islam is seen as 
incompatible with the evangelical 
faith and indeed a hindrance to the 
gathering of world Jewry in historic 
Palestine. This distinction, while 
serving as the crux of the clash 
of civilizations theory, lies in the 
dissonance that so underlies the 
discourses of contemporary anti-
Semitism and anti-Muslim animus, 
two sides of the same coin.

To this day, the importance of the 
above quote by John Adams in 1819 
is still used to justify, historicize, 
normalize and even reinforce 
the legitimacy of contemporary 
American support for the state of 
Israel. However, the full context 
points to a triangulation that still 
serves as a foundation for American, 
Christian support of a Jewish 
gathering in historic Palestine: a 
doctrinal basis for a Jewish return to 
the Holy Land, a bigoted underbelly 
of anti-Semitic sentiment, and the 
wistful hope for Jewish conversion 
to Christianity. These early 
entanglements between nineteenth-
century American history and 
Zionist history are critical for several 
reasons and continue to shape our 
understanding of contemporary 
American policy towards the Middle 
East.
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Let us now shift to an examination 
of how Americans have historically 
seen Muslims and how this nation’s 
relationship with settler colonialism 
painted a portrait of the Muslim 
other who is a threat to be subdued. 
With his signature on the September 
1783 Treaty of Paris, King George 
III unhappily recognized American 
independence. After that, the United 
States was forced, like all other 
sovereign governments, to negotiate 
independent peace treaties around 
the world. No longer protected under 
the British ensign of His Majesty’s 
fleet, American merchant ships 
were open to attack by Ottoman 
privateers, as well as those of other 
countries, in the Mediterranean. This 
fact was particularly problematic for 
the newly independent United States. 
Regardless, it was the 500-year old 
status quo of the Mediterranean. 

Benjamin Franklin had spent his 
time as America’s first Ambassador 
to France, cultivating support 
for American maritime trade in 
Mediterranean waters.11 Matters 
became more complicated two short 
years later, when in July 1785, at the 
prompting of his British allies, the 
Dey of Algiers had declared war on 
the United States. This move, on the 
part of Algiers, was done for purely 
economic and political reasons. After 
all, Americans at the turn of the 

11     Benjamin Franklin, The Autobiography of 
Benjamin Franklin (CreateSpace Independent 
Publishing Platform, 2019)., Stacy Schiff, A Great 
Improvisation: Franklin, France, and the Birth of 
America (Henry Holt and Company, 2006). And see 
Doron Ben-Atar, “Nationalism, Neo-Mercantilism, 
and Diplomacy: Rethinking the Franklin Mission,” 
Diplomatic History 22, no. 1 (1998): 101–14.

nineteenth century were emergent 
actors in Mediterranean shipping. 
Simultaneously, the British were 
by far the most potent naval and 
mercantile force of the time. Algiers 
looked to solidify its alliance with 
Britain and exercise its maritime 
preeminence over the young United 
States. The first American vessel 
seized was the Betsey, which 
corsairs captured off Moroccan 
waters 1784. The crew was held in 
Tangier as prisoners of the Moroccan 
sultan. The following year, the 
vessels Dauphin and Maria were 
captured off the coast of Algiers, 
the two ships rigged by the Dey’s 
corsairs to be used in his fleet. 

News of American captives in 
North Africa quickly drew the 
attention, and the imagination, 
of readers in the United States. 
With it came the expansion and 
the commercialization of a literary 
genre: North African captivity 
narratives. The popularization of 
captivity literature has since become 
a touchstone in the rise of tension 
between the United States and 
North Africa, as well as the rest of 
the Middle East.12

The roots of this genre were deep. 
In Europe, fifteenth and sixteenth-
century narratives of Christians, 
including the story of Cervantes 
himself, being taken prisoner by 
North African corsairs became 

12     Robert J. Allison, The Crescent Obscured: The 
United States and the Muslim world, 1776-1815 
(New York: Oxford University Press, 1995); Frank 
Lambert, The Barbary Wars: American Indepen-
dence in the Atlantic World, 1st edition (New York, 
NY: Hill and Wang, 2007).

increasingly popular fare. They had 
historically focused on a rivalry 
between Christian Europe and the 
Muslim Middle East. In early America, 
captivity novels meant to entertain 
and shape the justification of the 
country’s engagement with the world 
in which it operated, captivity novels 
were often used as a lens into the 
popular culture as well as the social 
mores of the time. In such a novel, 
the abductor was an indigenous 
man and his captive, more often 
than not, a singular, white Christian 
woman. The importance of these 
books and, indeed, this genre cannot 
be overstated. In creating a new 
nation, the books that these early 
settlers were reading were creating 
the accompanying American culture. 
In his seminal work on the mythology 
of the American frontier, Richard 
Slotkin wrote:

“In [a captivity narrative], a 
single individual, usually a 
woman, stands passively under 
the strokes of evil, awaiting 
rescue by the grace of God. The 
sufferer represents the whole, 
chastened body of the Puritan 
society, and the temporary 
bondage of the captive to the 
Indian is dual paradigm-- of 
the bondage of the soul to 
the flesh and the temptations 
arising from original sin, and 
of the self-exile of the English 
Israel from England. In the 
Indian’s devilish clutches, 
the captive had to meet and 
reject the temptation of Indian 
marriage and/or the Indian’s 
‘cannibal’ Eucharist. To partake 
of the Indian’s love or of his 
equivalent of bread and wine 
was to debase, to un-English 
the very soul. The captive’s 
ultimate redemption by the 
grace of Christ and the efforts 
of the Puritan magistrates is 
likened to the regeneration 
of the soul in conversion. The 
ordeal is at once threatful of 
pain and evil and promising of 
ultimate salvation. Through the 
captive’s proxy, the promise 
of similar salvation could be 
offered to the faithful among 
the reading public. In contrast, 
the captive’s torments remained 
to harrow the hearts of those 
not yet awakened to their fallen 
nature.”13

13     Richard Slotkin, Regeneration Through 
Violence: The Mythology of the American Frontier, 
1600-1860 (University of Oklahoma Press, 2000). 
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Given the literary allegories, the 
religious symbolism, the redemptive 
tropes, as well as the salacious 
subtext of these works, it is no 
surprise that these books became 
increasingly popular throughout the 
eighteenth and nineteenth centuries. 
America, like all other nations in 
formation, was defining itself based 
on the traditions it claimed, as well 
as in the rejection of the traditions it 
deemed to belong to the other.

Almost like clockwork, with the 
capture of first the Betsey and 
then Dauphin and Maria, and their 
respective crews, American popular 
culture found its new literary 
adversary in the Middle East. In 
his book, The Crescent Obscured, 
Robert Allison wrote, “[a] flood 
of books on the Muslim world 
poured from American presses in 
the 1790s: captivity narratives; 
histories, including two biographies 
of Muhammad; novels and poems; 
and the first American edition of 
the Arabian Nights. This literature 
conveyed a consistent picture of the 
Muslim world, an inverted image 
of the world the Americans were 
trying to create anew.”14 The same 
principles of purported savagery, 
exotification, and vilification that 
it had used to otherize American 
indigenous peoples were directed 
at a new target: Muslims. With 
the recognition of American 
independence on the global stage 
came the identification of a new 
global adversary in the American 

14     Robert Allison, The Crescent Obscured: The 
United States and the Muslim World, 1776-1815 
(University of Chicago Press, 2014). Xvii.

consciousness: the Middle East. How 
does one form a new society and 
culture? Establish the parameters for 
who belongs inside and who must 
remain outside. Islam was firmly on 
the outside of the new American 
Identity. 

Puritanism’s underpinnings for 
American society served as the 
blueprint for a new American 
culture, one which saw itself as 
entirely separate from indigenous 
cultures. Similarly, as America 
began to adopt an original image 
in its identity formation, the Middle 
East came to serve as a secondary 
“inverted image” of the ideal 
America.15 In this way, the Middle 
East eventually became a sensual, 
threatening, devilish, and indeed as 
much a political as a religious threat 
to the captured crew in North Africa 
and the pious, young, white maiden 
of the United States.16 As this 
happened, anti-Muslim sentiment, 
through fearmongering, was already 
taking hold in the early American 
colonies. Already, Islam, from the 
American colonial perspective, 
needed to be subdued, contained, 
and overpowered.

Such anti-Muslim sentiment was 
fostered in the twentieth century. 
For instance, American involvement 
in WWI with the Triple Entente and 
the Ottoman Empire’s alliance with 
the Central Powers was of great 

15     Ibid.

16     Alexander Webb in Walter Raleigh Houghton, 
Neely’s History of the Parliament of Religions and 
Religious Congresses at the World’s Columbian 
Exposition (Tennyson Neely, 1894).

importance. Notions of the “Terrible 
Turk” and Muslim backwardness 
grew in American parlance in the 
years of the war. 17 However, it was 
Morgenthau’s reports and efforts 
with the Near Eastern Relief for 
the 1915 Armenian Genocide that 
arguably propelled the “Terrible 
Turk” to enter common parlance. 
18 It is of note that in her famous 
book, A Problem from Hell: America 
in the Age of Genocide, Samantha 
Power, the former US Ambassador 
to the UN, depicted Ambassador 
Morgenthau as a heroic public 
servant who worked hard to stop the 
Armenian genocide.

Meanwhile, it was during this time 
that prominent American figures, 
such as Louis Brandies, began 
to affiliate with political Zionism 
actively. However, Brandies was 
late to the game. Indeed, as Wagner 
points out, the first lobbying effort on 
behalf of a Jewish state in Palestine 
was initiated by evangelical 
Christians in 1891 under the efforts 
of fundamentalist writer and lay-
preacher William E. Blackstone.19 
Blackstone’s rallying cry for the 
establishment of a Jewish state was 
heard around the world. He once 
went so far as to travel to Palestine 
to preach in favor of what he thought 

17     M. Hakan Yavuz, “Orientalism, the ‘Terrible 
Turk’ and Genocide,” Middle East Critique 23, no. 2 
(April 3, 2014): 111–26, https://doi.org/10.1080/194
36149.2014.905082.

18     Ibid.

19     Donald Wagner, “From Blackstone to Bush: 
Christian Zionism in the United States (1890-
2004),” eds. Naim Ateek, Cedar Duaybis, and 
Maurine Tobin, eds., Challenging Christian Zionism 
(London: Melisende, 2005).

of as a Jewish return to their rightful 
home. The impact of Blackstone’s 
work on later advocates for Zionism 
cannot be overstated, for he even 
influenced Theodor Herzl, who 
many credit as the father of modern 
Zionism. 

By the 1948 establishment of the 
state of Israel, several evangelical 
Christians came to think the 
prophetic fulfillment of religious 
scriptures and countdown to the 
return of Jesus had begun. As one 
writer for an evangelical weekly put 
it, “we may wonder whether we are 
awake or lost in sleep, nearly having 
a very exciting dream beloved, it 
can’t be long until our blessed Lord 
takes us home to be forever with 
him.” 20

Throughout the 1950s and 1960s, 
evangelical preachers such as 
Billy Graham built a name, a 
congregation, and a reputation for 
their anti-communist rhetoric by 
blending American patriotism with 
evangelical Christianity. It was a 
practical approach. By framing 
the Cold War as a battle between 
godless, communist Soviets and 
Christian, capitalist Americans, 
the fight was not for international 
influence on the global stage but 
rather a struggle between good and 
evil. Graham was not shy about his 
position: “I believe today that the 
battle is between communism and 
Christianity! And I believe the only 
way that we’re going to win that 
battle is for America to turn back 

20     The Weekly Evangel, 1948. As cited in ibid.
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to God and back to Christ and back 
to the Bible at this hour! We need 
a revival!”21 To Graham, this was 
a moral battle. His approach was 
effective. As American students 
were coping with duck and cover 
school drills and the fear of the 
Cuban Missile Crisis, Americans 
looked to a higher power, in addition 
to an amply stocked nuclear arsenal, 
for protection. 

After 1967 and the Six-Day War, 
however, Graham’s attention turned 
to the Middle East, specifically to 
Jerusalem and the West Bank. It 
would turn out to be a relationship of 
mutual convenience. 22 Graham first 
visited Israel in 1960. By that point, 
he was the world’s most famous 
evangelist preacher. However, the 
Israeli media was concerned. In 
an interview at the famous King 
David Hotel in Jerusalem, Graham 
addressed the elephant in the room. 
In his words, “I have not come to 
proselytize… It was your people who 
proselytized us, for every Book of the 
Bible—except one—was written by a 
Jew.”23 He would repeat these claims 
before he left the country. Distrustful 
of years of missionaries and 
conversion efforts, Israeli Jews were 

21     Donald Wagner, “From Blackstone to Bush: 
Christian Zionism in the United States (1890-
2004),” eds. Naim Ateek, Cedar Duaybis, and 
Maurine Tobin, eds., Challenging Christian Zionism 
(London: Melisende, 2005)

22     Hummel, Daniel G.. Covenant Brothers: 
Evangelicals, Jews, and U.S.-Israeli Relations (p. 1). 
University of Pennsylvania Press. Kindle Edition. As 
cited in “Billy Graham ‘To See Holy Places, Preach, 
But Not to Proselytize,’” JP, March 19, 1960, 3. Many 
evangelicals considered the apostle Luke to be 
non-Jewish. Op-cit.

23     Ibid.

skeptical at best about the presence 
of American Christians, ones with a 
particular sort of religious fervor at 
least, in the Holy Land. After the war 
of 1967, however, the relationship 
changed, for formerly wary Israeli 
actors needed Christian allies in 
the West for the annexation of East 
Jerusalem and the West Bank, in 
addition to the Gaza Strip, the Sinai 
Peninsula from Egypt, and the Golan 
Heights from Syria. In the months 
immediately afterward, the Deputy 
Director of the Christian Desk in 
Israel’s Ministry of Religious Affairs, 
Yona Malachy, embarked on a tour 
of American Protestant institutions. 
He made sure the visit included 
Biola College, Dallas Theological 
Seminary, and Wheaton College 
to cultivate support among what 
Malachy referred to as “American 
fundamentalists.” 24

In that same month, L. Nelson Bell, 
the father-in-law of Graham, wrote 
in Christianity Today, noting how 
the newfound Jewish possession of 
the Holy Land “[gave] the students 
of the Bible a thrill and a renewed 
faith in the accuracy and validity of 
the Bible.” 25 1967 was as much a 
watershed moment for evangelical 
Christian Americans as it was for 
the people living on the newly, and 
illegally, annexed land taken by the 
Israeli state.

Pentecostal and evangelical 
Christians looked for signs that 
God’s word would be realized, and 

24     Ibid.

25     Ibid.

the Israeli government found itself a 
new ally who influenced American 
policies. By 1969, Graham was 
meeting with American Jewish 
leaders at the American Jewish 
Committee offices in New York City. 
Hummel wrote of these years:

“…[T]he Israeli 
government searched 
for supportive 
Christians who 
endorsed its decision to 
annex East Jerusalem 
and occupy conquered 
territories. The very 
terms of Israeli 
public diplomacy 
changed as the 
government defended 
its postwar actions 
to an increasingly 
critical international 
community. As a result 
of the war and its 
political fallout, the 
Israeli government, 
evangelicals, and 
American Jewish 
defense organizations 
worked to create 
an evangelical pro-
Israel movement that 
would advance Israeli 
national interests in the 
American public and 
apply electoral pressure 
in support of Israeli 
policies.”26

26     Ibid.
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Throughout the 1960s and 1970s, 
Christian evangelicals had been 
increasing in numbers and became 
the largest growing sector of 
American Christianity as Roman 
Catholic and mainline Protestant 
numbers began to decline. By 1976, 
Jimmy Carter, an evangelical from 
Georgia, was in the White House. 
Time Magazine declared it the “Year 
of the Evangelical.” 27 The breadth 
of the ties between evangelicals 
and the growing right-wing Likud 
party of Menachem Begin was seen 
in response to Carter’s insertion of 
“Palestinians deserve a right to their 
homeland” in a policy address from 
the following year.28 Immediately, the 
Israeli lobby and the Christian right 
pulled full-page ads in American 
newspapers. Even the Chicago Sun-
Times wrote, “the time has come for 
evangelical Christians to affirm their 
belief and biblical prophecy and 
Israel’s divine right to the land we 
are firm as evangelicals our belief 
in the promised land to the Jewish 
people we would view with grave 
concern any effort to carve out of the 
Jewish homeland another nation or 
political entity.” 29 Christian Zionism 
had become mainstream.

This moment was also the first 
indication of a shift in support of the 
Christian conservative movement 
towards the Republican Party, as 
they backed Ronald Reagan in the 
next election cycle. However, this 

27     Donald Wagner, “Christian Zionism in the 
United States, 1890-2004,” eds. Ateek, Duaybis, 
and Tobin, Challenging Christian Zionism. Op cit.

28     Ibid.

29     Ibid. 

move away from the Democratic 
Party had far more to do with Israeli 
political interest than with outright 
support for one political party over 
another. With Pat Robertson’s failed 
bid for president and the scandals of 
Jimmy Swaggart and Tammy Faye 
Baker, Christian evangelicals were 
happy to support another Southern 
Democrat, Bill Clinton, who promised 
to be a liberal friend to Israel. By the 
next election in 2000, there was yet 
another evangelical Christian in the 
White House, George W. Bush, this 
time from the other side of the aisle. 
Just a year later, America would cope 
with the attacks of 9/11. Two failed 
wars in Afghanistan and Iraq later, 
many Americans today still feel like 
they are under attack by Islam and 
are wary of the religion as a whole, 
giving credence to Christian Zionist 
disdain for Muslims.

In 2013, MPAC released a policy 
report on the top pseudo-experts 
on Islam. What tied nearly all the 
figures together was their fear-
mongering of sharia law and their 
references to Muslim backwardness 
and incompatibility with the West. 
An expanded 2020 catalog would 
likely include figures including Pat 
Robertson, founder of Christian 
Broadcasting Network; Jerry Falwell, 
Sr., founder of Liberty University; and 
Franklin Graham, son of Billy Graham 
and president and CEO of the Billy 
Graham Evangelistic Association 
and Samaritan’s Purse (the latter of 
which runs missionary operations in 
Lebanon and Iraq). Among the most 
anti-Muslim and ardently Zionist 
of the group, however, would have 
to be John Hagee, the founder of 
Christians United for Israel.

Christians United for Israel (CUFI) is 
an organization that defines itself 
as “a national grassroots movement 
focused on the support of Israel.” 

30 CUFI is among the largest pro-
Israeli organizations active in the 
United States, and one of the most 
potent Christian evangelical groups 
in support of Israel. Hagee claims, 
as Sean Durbin of Macquarie 
University has pointed out in his 
new anthropological work on the 
organization, that Christian Zionism 
was a “sleeping giant” that he and 
his organization had awakened in 
2006. 31 One cannot argue the sheer 
gravitas that CUFI and its ideology 
wields in the contemporary United 
States.

30     https://www.cufi.org/

31     Sean Durbin, Righteous Gentiles: Religion, 
Identity, and Myth in John Hagee’s Christians 
United for Israel (Brill, 2019), https://brill.com/view/
title/36344.

Today’s Politics and 
Myths
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In her monumental 2010 article, 
Alice Bach, an American feminist 
biblical scholar, attended the 
fifth annual CUFI Summit, held in 
Washington, D.C.32 Bach wrote of 
her DC experience: 

“listening to Hagee and the 
other pastors who spoke at 
the plenary that morning, 
warming us up for the 
meatier breakout sessions 
to follow on topics like 
terrorism, the danger of Iran, 
Israel’s economic miracle, 
and the ever-important 
Israel 101, I noticed that 
instead of biblical citations 
from the New Testament, 
particularly Revelation, the 
ministers of the Word were 
leaning heavily on the book 
of Genesis, especially God’s 
assurance to Abraham that 
God would bless those who 
blessed Abraham and curse 
those who cursed him (Gen. 
12:3). As with most of his 
biblical references, Hagee 
considers such verses as the 
accurate and specific words 
of God to be interpreted 
literally. To CUFI believers, 
God blessing Abraham in 
the biblical narrative makes 
it mandatory to bless Israel 
(and all Jews) today. Indeed, 
judgment will befall nations 
and individuals according to 
how they ‘bless Israel.’” 33

32     Alice Bach, “Inside the Christians United for Is-
rael Summit in Washington, D.C., 20–22 July 2010.”

33     Ibid.

It is important to note that while 
theology is the foundation for 
CUFI’s efforts, the organization’s 
overall purpose is “strictly political: 
to mobilize Christian support for 
the state of Israel.” 34 It is perhaps 
most evident on the last day of the 
conference when Bach pointed 
out some 4,000 members of CUFI 
ascended Capitol Hill to lobby their 
congressional representatives. 
While we do not have an estimate 
for the amount of CUFI members 
who visited their congressional 
representatives in 2019 during the 
last Summit, we know from the 
CUFI Summit itinerary that “the 
most important part of attending 
Summit is meeting with members of 
Congress and their staff.” 35

We also know that at the 2019 CUFI 
Summit, Vice President Mike Pence 
said, “we stand with Israel because 
we believe in right over wrong, in 
good over evil, in liberty over tyranny. 
We stand with Israel because we 
cherish that ancient promise that 
Americans have always cherished 
throughout our history, that those 
who bless [Israel] will be blessed.” 

36 Such statements go to show that 
CUFI’s influence is alive and well in 
the politics of today.

Organizations such as CUFI are 
unchallenged in their claims and 
adherence to Christian Zionism. 
Lynn Gottlieb and Graylan Hagler 

34     Ibid.

35     https://www.cufi.org/

36     https://www.cufi.org/vice-presi-
dent-mike-pence-addresses-cufis-washing-
ton-summit/

of Religion News Service wrote, 
“in reality, right-wing Christian 
supporters of Israel like CUFI 
pose a grave danger to the safety 
and well-being of both Jews and 
Palestinians, as well as to hopes for 
true and lasting peace in the Holy 
Land. Anyone who actually listens to 
CUFI’s leader, the Rev. John Hagee, 
will be horrified at the meeting’s 
toxic blend of anti-Semitism, racism, 
homophobia, Islamophobia, and 
sexism.”37 However, the fact remains 
that since last year’s Summit, which 
claimed between 5-6 million, CUFI’s 
membership base has expanded 
to 8 million, in part likely because 
such high profile and influential 
evangelicals such as Vice President 
Mike Pence and Secretary of State 
Mike Pompeo, the latter of whom 
recently went to Israel to discuss 
annexing the West Bank, actively 
support CUFI and headline their 
Summits.38

How do the Christian Zionist values 
of these organizations affect how 
they view Muslims? Let us look to 
what some of their leaders have 
said for answers. In the words of 
John Hagee, “question: When one 
side understands they are at war, 
as with the Islamic extremists, 
and the other side thinks they are 
apostles of peace, which side has 
the advantage? Listen to me, this 

37     “Christian Zionist Lobby Is Built on Anti-Se-
mitic Theology,” Washington Report on Middle East 
Affairs, accessed January 25, 2020, https://www.
wrmea.org/2019-august-september/christian-zion-
ist-lobby-is-built-on-anti-semitic-theology.html.

38     Ilan Ben Zion, “Despite Virus, Pompeo Talks 
West Bank Annexation in Israel,” Washington Post, 
accessed May 12, 2020,

new war that America is fighting is 
a new war for the spiritual survival 
of this nation and the survival of the 
western world.” 39 

In the words of Jerry Falwell, Jr, at 
a Liberty University convocation 
ceremony in December of 2015, 
“if some of those people in that 
community center had had what I’ve 
got in my back pocket right now… is 
it illegal to pull it out? I don’t know. 
Anyway, I’ve always thought that if 
more good people had ‘Concealed-
Carry’ permits, then we could end 
those Muslims before they go out 
there and [we could] kill them. So, 
I want to take this opportunity to 
encourage all of you to go out there 
and get your permit. We offer a free 
course. Let’s teach them a lesson if 
they ever show up here.”40

The list of quotations is long and 
tedious, but we must ask ourselves 
why figures such as Hagee and 
Falwell wield such influence, how 
can an organization such as CUFI 
grow so quickly in membership. 
The answer, because millions of 
Americans believe that the words 
of these leaders and the work of 
these organizations are in service 
of unquestionable truth. In a recent 
article, Alex Morris, who was raised 
evangelical in Alabama and who 
returned home to come to terms 
39     Who Is Allah Part 1 -John Hagee, accessed 
January 25, 2020, https://www.youtube.com/
watch?v=mdp4qRbuQFo.

40     Jerry Falwell Jr.: ‘If more good people had 
concealed-carry permits, then we could end those’ 
Islamist terrorists https://www.washingtonpost.
com/news/acts-of-faith/wp/2015/12/05/liberty-uni-
versity-president-if-more-good-people-had-con-
cealed-guns-we-could-end-those-muslims/
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with her family and their unyielding 
support for the Trump-Pence ticket, 
offers these statistics and insights:

“The Book of Signs [by 
David Jeremiah] ‘proves’ 
Jesus’ imminent return. 
It’s the type of book 
that mostly appeals to 
people already primed 
to believe it, but close 
to half of Americans 
do. In fact, 41 percent 
of the country — and 
58 percent of white 
evangelicals — believe 
that Jesus definitely 
or probably will return 
to Earth by 2050. In 
June 2016, Trump 
named Jeremiah to his 
Evangelical Executive 
Advisory Board. In May 
2018, Trump moved 
the Israeli embassy to 
Jerusalem, an event that 
is meant to presage 
Christ’s return.”41

41      Alex Morris, False Idol — Why the Christian 
Right Worships Donald Trump, https://www.rolling-
stone.com/politics/politics-features/christian-right-
worships-donald-trump-915381/

The numbers are staggering. Nearly 
half of the United States believes 
that the end times are likely to occur 
within thirty years. 42 Hagee himself 
has written numerous books on 
the end times, including Jerusalem 
Countdown. 43 Regardless of what 
the average American may or may 
not think of evangelical Christianity, 
American evangelicals are a 
powerful voting bloc. 

In their analysis of CUFI, Lynn Gottlieb 
and Graylan Hagler continued:

42      Ibid.

43      John Hagee, Jerusalem Countdown: Revised 
and Updated, Revised, Updated edition (Lake Mary, 
Fla: Frontline, 2007).

“While their support for Israel is supposed 
proof that their program is not anti-Semitic, 
CUFI’s adherents’ interest in Israel is little 
more than a declaration that Jews are only 
useful insofar as they trigger the end of days. 
Palestinian suffering -- including that of 
Christian Palestinians who come from some of 
the oldest Christian communities in the world 
-- has no meaning in Christian Zionist belief... 
This kind of pseudo-fundamentalist theology 
has long been the basis for white supremacy 
and colonialism, which relied on the concept 
that it was the ‘white man’s burden’ to save 
people of color from themselves. It was this 
same political, religious fervor that sought to 
tame ‘savages’ in the Americas. Those of us 
whose faith leads us to envision a future that 
promotes human dignity, safety and security 
across all borders must actively resist the 
efforts of CUFI and other white supremacist 
organizations in the United States to advance 
their dangerous, regressive agendas.”44

44     “Christian Zionist Lobby Is Built on Anti-Semitic Theology,” Washington Report on Middle East 
Affairs, accessed January 25, 2020, https://www.wrmea.org/2019-august-september/christian-zionist-lob-
by-is-built-on-anti-semitic-theology.html.
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Bob Roberts, Jr, the founding pastor 
of NorthWood Church in Keller, 
Texas, once said of the negative 
views Americans have of Islam, 
“evangelicals are making [anti-
Muslim sentiment] much worse… 
and pastors are worse than the 
people in the pews.” 45 On the front 
lines of interfaith efforts to shift the 
discourse of a plethora of difficult 
issues to address, Roberts wants 
to dispel the fear that his fellow 
Americans have of Islam and 

45      Michelle Boorstein, “How the National Prayer 
Breakfast Sparked an Unusual Meeting between 
Muslims and Evangelicals,” Washington Post, 
accessed January 25, 2020, https://www.washing-
tonpost.com/news/acts-of-faith/wp/2018/02/08/
how-the-national-prayer-breakfast-sparked-an-
unusual-meeting-between-muslims-and-evangel-
icals/.

Muslims. Further, Roberts is quick 
to point out that the debates within 
evangelical eschatology frequently 
contribute to anti-Muslim animus in 
the United States, and the way in 
which the details of how and when 
Jesus will return are, in fact, unknown. 
In doing so, he directly challenges the 
notions of the gathering of Jewish 
peoples in Israel and the rebuilding 
of the Temple as instrumental to the 
Second Advent of Christ, ideas that 
are central to CUFI and many other 
organizations. In Roberts’s words, 
“crazy theology makes us do crazy 
things.” 46

46     Why Evangelicals Hate Muslims: An Evangel-
ical Minister’s Perspective | Pastor Bob Roberts Jr., 
accessed January 25, 2020, https://www.youtube.
com/watch?v=opcUsTBkIMA.

In addition, Jim Wallis, preacher and 
founder of evangelical magazine 
Sojourners, is working to change the 
way in which religious justifications 
of “Israeli apartheid” are going 
unchecked.47 In one article, Wallis 
goes so far as to say that Christians 
should “repent of the fact that 
American Christians have often 
been an obstacle to peace in the 
[Middle East].”48 In this way, Wallis 
is trying to start a conversation 
within the American Christian 
community, and between a range 
of faith groups in the United States, 
about how religiously justified ideas 
can lead to and have led to real-life 
consequences for many around the 
world.

While the work of Roberts and 
Wallis is part of necessary efforts 
to start dialogue between members 
of various faiths, especially 
between Jews, Christians, and 
Muslims, interfaith work alone 
is not enough. The way in which 
Americans are taught about Islam, 
Muslims, Palestine, et cetera greatly 
influences how they think and 
act regarding these topics. One 
organization looking to spread 
“information on Islamic Studies to 
students, faculty, and the larger 
communities” is the Consortium 
for Educational Resources on 
Islamic Studies (CERIS).49 Its work 

47     Wallis, Jim. “Inside Israeli Apartheid.” Sojourn-
ers, Sojourners, 2001, sojo.net/magazine/septem-
ber-october-2001/inside-israeli-apartheid.

48     Wallis, Jim. “Choosing the Side of Justice.” So-
journers, Sojourners, Mar. 2015, sojo.net/magazine/
march-2015/choosing-side-justice.

49     https://www.cerisnet.pitt.edu/

is critical, and their affiliation with 
the University of Pittsburgh gives 
it credence in its mission. However, 
they are, according to their mission, 
limited in their scope to the “tri-state 
area of Ohio, Pennsylvania, and 
West Virginia.” 50 As a result, more 
such organizations and projects are 
needed across America, in K-12 and 
college classrooms alike, in order to 
ensure we aren’t ingraining false 
stereotypes within the minds of our 
children. This is to say that we as 
Americans have to change what 
we teach our youth if we want to 
change the kind of people we are 
raising them to be.

Shifting the tide in media 
representations of Muslims is also 
instrumental to making change and 
combating the damage anti-Muslim 
animus in general and Christian 
Zionism in particular inflict upon 
this faith community. Turn on any 
news channel, and among the 
first things you will hear is that the 
United States is currently waging 
a culture war against Islam in the 
name of the West. A recent study 
by the Institute for Social Policy and 
Understanding comparing legal and 
media responses of non-Muslim acts 
of terrorism in the United States 
to those perpetrated by Muslims 
found that “[i]n terms of print 
media coverage, Muslim-perceived 
perpetrators received  twice   the 
absolute quantity of media coverage 
as their non-Muslim counterparts 
in the cases of violent completed 
acts. For ‘foiled’ plots, they received  

50     Ibid.

What Now?

https://www.cerisnet.pitt.edu/
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770%  the media coverage as their 
counterparts.”51 Such a trend of 
anti-Muslim bias in news coverage 
skewing perceptions of the 
supposed danger Muslims pose to 
Americans is concerning in and of 
itself. However, this phenomenon 
becomes even more disquieting 
upon consideration of the way in 
which it provides Christian Zionists 
and other such political actors with 
ammunition to use against Muslims, 
given that Muslims are portrayed 
and talked about as threats to the 
United States in the media.

51     Justin Carl Moose, “Equal Treatment? Measur-
ing the Legal and Media Responses to Ideologically 
Motivated Violence in the United States,” 2018, 8.

Let us take a step back and reflect 
again on why this phenomenon of 
Christian Zionism is a problem for 
America at large. On the surface, 
Christian Zionism is sold as a means 
of establishing a lasting ally in the 
Middle East. However, upon taking 
a deeper look, it is evident that 
such support for the state of Israel 
is paving the way for war. In other 
words, by allowing the influence of 
Christian Zionism to go unchecked 
and unchallenged, America is 
letting itself be hounded into more 
conflict in a region it desperately 
wants to withdraw from peacefully. 

Further, these wars would not be 
thought of by Christian Zionsists 
as merely political, but religious as 
well, for they would be motivated 
by an eschatology that necessitates 
Jewish possession of the Holy Land, 
not for the sake of the flourishing 
of Jewish people, but for the sake 
of the Second Advent of Christ. All 
this is to say that we as Americans 
have to start being vigilant of the 
eschatology seeping into our foreign 
policy, and intervening upon it 
through interfaith dialogue, shifts in 
media portrayals of Muslims, and 
how we educate future generations.

Conclusion
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